particular branch of knowledge, experience, or activity, indeed, of any subject or phenomenon.
As studies of the general principles, governing concepts, and methods of particular branches of knowledge or activity, we have, for example, the philosophies of history, of physics, of medicine, of biology, and of mathematics. Developing a philosophy of a branch of knowledge, a philosophy of mathematics for example, requires quite different methods and modes of thought than those used in doing mathematics itself. Doing mathematical work on the algebras, the geometries, the topologies, or developing a proof for Fermat's last theorem (4) is a strikingly different intellectual endeavor -both as to purpose, concepts, and methods -than the philosophical endeavor of trying to understand why mathematics works when used for expressing the laws of nature (5) or trying to explainwhy there is not one, but many, mathematics marked by tensions and disagreements between the different schools of mathematical thought (6) . There are, not inconsequentially, also quite different schools of thought on palliative care.
We have philosophies of the different sciences in part because every science, perhaps every human activity, raises questions that reach far beyond that science. There are questions, therefore, that cannot be answered within that science or by using that science's concepts and methods alone. This is one of the far-reaching philosophical implications of what is called Godel's Proof in mathematics. K. GOdel essentially showed that within any system based on a set of axioms (the foundations of the system), questions arise that cannot be answered on the basis of those axioms (7) .
Does such a thing happen in palliative care and is that why palliative care needs a philosophy? In part, yes! For example, the question as to how palliative care and palliative medicine relate to the broader domains of medical science and clinical practice indeed reaches deeply into the philosophy of medicine. Secondly, A. 1. poetry, and philosophy largely survives only in fragments -bits and pieces quoted by later authors or preserved on segments of papyrus (2) . There is a three-volume collection of such fragments of the Greek philosophers who thought and wrote during the centuries prior to Socrates (3). Fragments were not all that had been written by these early thinkers of Western civilization, but only fragments have survived. It is quite different today in the case of a philosophy of palliative care. Although some practitioners have said that palliative care is a philosophy and not just a body of medical knowledge and clinical skills for the care of the dying, no one, to my knowledge, has yet written what could rightly claim to be a, let alone, the philosophy of this heightening of humanism towards the dying. Fragments of or towards such a philosophy are all that currently exist. These fragments could be collected and categorized, and perhaps the faint outline of a philosophy would begin to appear. A task, perhaps, for another time and place.
My intent in this essay is more modest. I'll try to contribute just one fragment towards a philosophy of palliative care, a fragment inspired and guided Aristotle and Plato, Kant and Hegel, to mention just a few of the greats, wrote philosophies and Charlie's sister in the Peanuts comic strip has one, so what can such a word mean that covers both ends of this Spectrum and everything between? The Oxford nglish Dictionary distinguishes ten general meanmgs of "philosophy", running from the etymological meaning -a love or pursuit of wisdom -to a system of ideas relating to the general scheme of the universe -Hegel's philosophy would be an example -and including the following more restricted sense: the study of the general principles of some but from attention to the full particularity of individual patients, opens a chapterin the epistemology of clinical science and palliative medicine (8,9). Thirdly, the need to understand sick people and the dying as personal centres unifying, or failing to integrate, the interactions of body and biography, of biology and meaning in suffering (10) points the way to a chapter on the philosophy of ethics in palliative medicine. An ethics that tries to resolve value conflicts in the care of the dyingconflicts about euthanasia, for example -by reducing persons to principles is, bound to fail. Apparently simple principles are forbiddingly complex because their meaning only emerges when they are read within a dying person's clinical and personal biography. An ethics for complexity (11) , as contrasted with a reductionistic ethics, recognizes that a dying person's biography, even in the final stages of life, perhaps particularly in those stages, is still developing as that person grapples.both with biology and meaning in suffering. That grappling includes biological phenomena, such as pain and symptoms that generally can be controlled: questions, such as those about prognosis, that can be answered, more or less precisely: and other questions that seek, not so much answers, as personal responses -responses that at times cannot be spoken, but can only be shown. With this last reflection, the moment has arrived to introduce a small Wittgenstein fragment (to be developed further at a later date) into an emerging philosophy of palliative care.
On Showing Versus Saying
Some questions a;e a quest for truths that cannot really be expressed in words, because both the quest and the truth sought transcend the boundaries and expressive capacities of everyday language. Often those questions themselves cannot really be spoken out in the way that specific questions about particular medical problems can be expressed. If we are listening only for words, we may well miss the questions and the quests that dying people are trying to show us, and we will then miss showing them the response, the absence of which is a deep cause of their suffering. The poem, 28 lines long, tells the story ofa soldier who cuts a sprig from a hawthorn bush, sticks it onto his helmet, and plants the sprig in his garden when he returns home. With the passage of time the sprig turns into a fully grown hawthorn tree, and the soldier, now in old age, sits in the shade of the tree, and the rustling of its branches and leaves brings him back to ancient days and foreign lands (12 
